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Domestic Animals in Armenian Proverbs:
A Cognitive Approach'

ABSTRACT. In this study, we consider the characteristics of domestic animals as conceived
of and expressed in the Armenian language, making use of the material provided by the pro-
verbs of Shirak region in the Republic of Armenia, while also making reference to the percep-
tions of other peoples, showing commonalities and differences. We analyze what the proverbs
suggest about the relationship between people and the animal world, and accordingly, what ide-
as people have about animals. In the 340 proverbs analyzed here, the names of 15 domestic ani-
mals are found, and in terms of frequency of occurrence, the top three are the donkey, the dog,
and the cow/ox/calf group. Then come the following animal names: sheep and lamb, horse, goat
and kid, cat, camel, buffalo, mule, pig. Based on the information in these proverbs, itself an
expression of human cognition, we present the characteristics of the abovementioned animals
according to their behavior and appearance, and according to animal — human and animal —
animal relations. In proverbs, the characteristics of animals involve body parts, appearance,
behavior, temperament, function, usefulness, food, living place, etc. At the same time, the atti-
tude of people towards domestic animals is also expressed, which differs according to the type
of animal. It is noticeable that those animals that are a source of food and have an econo-
mic function, but do not have undesirable characteristics of behavior and temperament receive
a positive attitude. Uselessness, stupidity, aggressiveness, disobedience, theft, stubbornness,
impurity, etc. are causes of negative attitudes. There are both commonalities and differences
in the frequency of animal names and people’s attitudes towards animals in the proverbs of Shi-
rak as compared to those of other peoples. In both cases, factors such as environment, economic
activities, lifestyle, customs, beliefs, contacts, etc. play a role.

KEY WORD S: animal proverbs, environ- FOR CITATION: Katvalyan V., Kha-
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I JoMmalHue >KUBOTHBIE B apMSIHCKHX IIOCJIOBHIIAX:
KOTHUTHUBHBIH MOOXO0T,

AHHOTALMNMA. BsToM ucciaeqoBaHUM Mbl PACCMAaTPUBACM XapaKTCPUCTUKU JOMAIIHUX
JKUBOTHBIX B apMSIHCKOM $SI3bIKe Ha Marepuaie nmocyosuil [lupakckoro peruona PecryOmuku
ApMeHus, a Takke TPUHAMAEeM BO BHUMAHHE BOCIIPUSTHE JKUBOTHBIX JPYTUMHU HapOIaMH, TIOKa-
3bIBast OOIIHE YePTHI U pa3andus. [10CITOBHUIIBI OTPAaKAOT OTHOIICHHS MEXKTY JIFOABMH U JKHBOTHBIM
MHPOM, a TAKXKE MPEACTABICHHS JIFOICH 0 )KUBOTHBIX. B 340 mpoaHaIM3upOBaHHBIX MOCIOBUIIAX
YIIOMUHAIOTCS Ha3BaHUS 15 MOMANIHMX KUBOTHBIX, CPEIH KOTOPBIX MO YaCTOTE BCTPEYAEMOCTH
TIEPBBIC TPH — OCEJI, COOAaKa M KOPOBa/OBIK/TEIICHOK. 3aTeM CIICAYIOT OBIa/SITHECHOK, JIOIIA b,
KO03a/KO3JICHOK, KOIITKa, BepOITtoz, OyitBOJI, My, CBHHBSI. OCHOBBIBAsSCH HAa HH(POPMAIIUH, CONEP-
JKaIelcst B TIOCIIOBUIIAX, KOTOPBIE CaMH 10 cebe OTPaKatoT YeTI0BEYECKOE TIO3HAHKE, MBI TIPE/I-
CTaBJISIEM XapaKTEPUCTUKHU BBIIICYTIOMSIHYTHIX JKUBOTHBIX B COOTBETCTBUU C UX ITOBEICHHEM
¥ BHEIITHUM BHJIOM, & TAK)KE B COOTHOIIICHHUSX «KUBOTHOE — YETIOBCK» U «GKUBOTHOE — JKHBOT-
Hoe». B mocnoBHIax XxapaKTepUCTHKY JKUBOTHBIX BKITIOYAIOT YaCTH TeJla, BHEITHUI BT, TIOBEIE-
HUE, TEMIIepaMeHT, (PYHKIIHIO, ITOJIE3HOCTb, MHUIILY, MECTO OOUTAHUS U T. 1. B TO ke Bpems BbIpa-
JKAaeTCs ¥ OTHOIIICHHUE JIFONICH K JIOMAIITHUM KUBOTHBIM, KOTOPOE Pa3IHYacTCs B 3aBUCUMOCTH OT
nx BUa. JKUBOTHBIE, KOTOPBIE SBISIOTCS HCTOYHUKOM THIIHN, UMEIOT XO3SHCTBEHHYIO (DYHKITHIO
W HE HaJICIICHbI HeXKEIATeIbHBIMU XapaKTePUCTHKAMHE TOBEIICHUS M TEMIICPAMEHTA, BHI3BIBAIOT
MOJIOXKUTETLHOE OTHOIICHHE. Becnone3HoCTh, MIymoCTh, arpeCCUBHOCTD, HEMOCITYIIIAHNE, BOPOB-
CTBO, YIPSIMCTBO, HEUUCTOIUIOTHOCTD U T. /1. SIBISIFOTCSI IPUYWHAME OTPHLIATEIHHOTO OTHOLICHHMSI.
CymiecTByrOT Kak 00IIUe YepThl, TAK M Pa3JIMYKsl B YACTOTHOCTH YIIOMHHAHUS >KHUBOTHBIX U OTHO-
MICHUH K HUM JIFofiei B ocioBuiiax [llupaka mo cpaBHEHHUIO ¢ IOCIOBHIIAMHE APYTHUX HAPOIOB.
B 06ounx ciaydasx HEMaTOBa)XHYIO POJIb HTPAIOT TaKue (PaKTOPBI, KaK OKPYKaromIas cpesa, Xo3siii-
CTBEHHAs JICATCIIBHOCTD, 00pa3 )KU3HH, 00bIYau, BEPOBAHUS, KOHTAKTHI.

KITIOYEBDBIE CJIOB A: nocioBuisl Oad4 UNTWPOBAHIMIA: Katvalyan V.,
0 JKMBOTHBIX, OKPY’KaloIas cpe/a, Mo3Ha- Khachatryan H., Barnasyan J., Gharibyan A.,
HHE, XapaKTep, A3bIKOBOE MbIILIICHHE Hodgson C., Kumunts M. Domestic Animals

in Armenian Proverbs: A Cognitive Approach.
Omnoepagus. 2025. 3 (29): 162—-185.
DOI: 10.31250/2618-8600-2025-3(29)-162-185
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INTRODUCTION

Speaking is a creative process during which people make comparisons
and metaphors using epithets and various stylistic devices, at the same time
forming phraseological units, proverbs, and other manifestations of ver-
bal creativity. Such units, including proverbs, are uttered in the flow of live
speech as a means of giving expressiveness to discourse (Harutyunyan 2010:
245). The interaction of language, concepts, and culture in each language
community develops in accordance with its environment, living conditions,
way of life, history, psychology, and worldview. Proverbs are a unique
expression of the language culture of any people; they usually represent
people’s ideas metaphorically, through the realities of the outside world,
in a generalized and concise way. As noted by Lakoff and Johnson, human
thought processes are largely metaphorical (2003: 4). People often compare
their features and relationships to the animal world, presenting realities that
are specific to people through the behavior of animals and their relationships.
Short phrases are created in which animals are used to talk about people and
their characteristics and relationships, and, in turn, animals are attributed
human characteristics of acting, thinking and speaking. Thus, in proverbs
containing animal names, on the one hand, ideas about the commonalities and
relationships between people and animals are expressed, while on the other
hand, attitudes towards animals are also shown, and the role and significance
of this or that animal for people is documented. In other words, proverbs also
show how people perceive and interpret the animal world. As noted, animals
are a concrete and rich source for metaphors in proverbs: 20 % of the pro-
verb types in the Matti Kuusi international database of proverbs include ani-
mal images (Lauhakangas 2019: 592). Each human community reflects the
relationship between itself and the environment, as well as the animal world,
in proverbs, thereby revealing commonalities and differences in worldview
and in the ways that concepts are expressed in language as compared with
other communities. In this work, we look at the perception of domestic ani-
mals as conceived of and expressed in the Armenian language based on the
example of proverbs used in the dialect speech of Shirak region of Armenia,
also mentioning the perceptions of other peoples, showing commonalities
and differences. We agree that every nation shares similar views and feelings
towards our objective world, and that people come to similar conclusions
based on their similar experiences, especially since the same animal has the
same features all over the world (Liu 2013: 1845). And indeed, although dif-
ferent peoples live in different natural and geographical conditions, they still
have much in common, and communicate with more or less identical species
of animals, which usually have the same characteristics; in general, despite
differences in lifestyles, the basic ways of acting and thinking are the same
for the whole human race, as pointed out by Jianwen Liu. On the other hand,
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cultural contacts are of great importance as a means by which proverbs of
the same form and meaning appear in different languages (Liu 2013: 1846).
It has been noticed, for example, that despite the great difference between
the English and Iraqi rural environments, the names of domestic animals are
mostly used in the same way in the proverbs of these two peoples (Al-Janabi
2020: 22). Thus the examination of proverbs reveals not only the peculiarities
of each individual culture, but also the commonalities shared with other cul-
tures. In this study, we refer to proverbs that include the names of domestic
animals, but our aim is not to show how various characteristics of or rela-
tionships between people are represented by the metaphorical use of animal
names in proverbs. Rather, we wish to find out what the proverbs suggest
about the relationship between humans and the animal world and, accord-
ingly, what ideas people have about animals.

METHODOLOGY

This research is conducted with a focus on the cognitive value of pro-
verbs related to domestic animals in Shirak region. It encompasses a combi-
nation of qualitative and quantitative methods to investigate the frequency
and significance of animal names in the proverbs of Shirak region, their
socio-economic roles, and people’s perceptions of these animals. The words,
phrases and general language patterns formed by the names of animals have
been studied a lot lately, because they express the strong interrelationship
between the language and its environment (Bhattacherjee 2023; Landmann,
Ganz 2024).

Data Collection

The primary data for the study were 340 proverbs from Shirak, collected
through fieldwork and from previously published sources. We have also used
archival materials kept at the Institute of Language of the NAS RA, which
represent records made during the fieldwork of the institute’s dialectologists
during the period from the last quarter of the 20™ century to the first decade of
the 21% century, as part of the program for collecting materials for the Arme-
nian dialectological atlas (Hayereni barbaragitakan atlasi... 1977).

The collection was carefully curated to ensure a comprehensive rep-
resentation of the local oral tradition. Special attention was given to select-
ing proverbs that mention domestic animals, with a focus on names, roles,
and associated characteristics. Of course, the proverbs were formed at dif-
ferent times and passed down from generation to generation, but since they
were recorded from the beginning of the 20" century (also recorded by us
in our days) and do not show significant linguistic differences from the cur-
rent sayings of Shirak, it should be assumed that they mainly refer to the
19'-20™ centuries.
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Qualitative Analysis

The analysis of the proverbs was conducted using a cognitive-linguistic
framework. This allowed for an in-depth examination of the way animal names
function in the proverbs and how they reflect people’s perceptions of these ani-
mals. Cognitive semantic theories, such as conceptual metaphor theory, were
employed to analyze the figurative meanings assigned to the animals (Lakoff,
Johnson 2003). The proverbs were classified according to the animals men-
tioned, their roles, and the characteristics attributed to them. The study also
compared the proverbs of Shirak region with those from other cultural contexts
to highlight both commonalities and differences in attitudes toward animals.
This comparative aspect relied on secondary data from sources on Persian,
Indian, Chinese, English, Russian, and Arabic proverbs.

Quantitative Analysis

To achieve a quantitative perspective, a frequency analysis was performed
on the animal names occurring in the proverbs. The frequency of each animal
name was calculated, and the results were expressed as percentages to show
the prominence of each animal in the proverbs (see Statistical Report). For
instance, the donkey was mentioned 87 times, accounting for 25.59 % of the
total mentions, while the dog appeared 85 times, making up 25 % of the total
(Krikmann 2001: 35).

Functional and Economic Roles

The methodology further extends to examining the functional and eco-
nomic significance of the animals, categorizing them into three sectors:
(1) freight and movement, (2) property protection, and (3) food production.
Each animal was analyzed based on its economic utility as depicted in the
proverbs. For example, the donkey’s prominence as compared to the horse is
analyzed through its widespread use as a transport animal, reflecting its local
significance and economic value.

Linguistic and Etymological Study

The linguistic study incorporated an etymological examination of the ani-
mal names to trace their origins and historical significance. Most animal names
were identified as native Armenian words, proving that the practice of breed-
ing these animals in Armenia dates back to ancient times. For instance, native
words such as es§ for ‘donkey’ and ji for ‘horse’ are contrasted with borrowed
terms like gomes for ‘buffalo’ and u#t for ‘camel’.

Ethical Considerations

The proverbs were handled with care to maintain the cultural integrity of
the region. The research acknowledges the changes in animal breeding prac-
tices in the region, where certain animals, such as oxen, buffalo, and camels,
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are no longer commonly kept. This consideration helped avoid anachronistic
conclusions about current human-animal relationships.

DESCRIPTION OF THE NATURAL AREA

Proverbs with names of domestic animals are widely used in the speech of
Shirak Region. This region is located in the north-western part of the Republic
of Armenia. It has three urban and 116 rural settlements spread over an alti-
tude of about 1,500-2,000 meters above sea level. Shirak is the coldest region
of Armenia, where the air temperature sometimes reaches —46°C in winter.
The rural population is engaged in the cultivation of cereals, vegetables, pota-
toes, cabbage, and beets, as well as livestock farming. They mainly keep cows
and sheep, and also goats. In recent years, they have also begun to keep pigs.
They are also engaged in horse breeding. In the past, a lot of donkeys were
also kept, but now this animal is hardly found in the region. In general, in the
Republic of Armenia, according to statistical data for 2024, the following quan-
titative picture of domestic animals was recorded: sheep and goats — about
710 thousand, cattle — about 492 thousand, pigs — 187 thousand, horses —
about 14 thousand. In Shirak marz, more sheep and goats are also kept — about
79 thousand, but the number of cattle, unlike the national indicators, is not
sharply inferior to them, amounting to about 68 thousand. In Shirak, relatively
few pigs are also kept — about 17 thousand. The national indicators also show
that horse breeding is poorly developed in the country, and in Shirak marz in
2024, only 300 horses were counted?. It is obvious that the breeding of pro-
ductive (meat, milk) and wool-producing animals is developed in the region,
and horses are probably used by cattle breeders or shepherds as a means of
transportation suitable for mountainous or field terrain.

Dialectal material

The region has been inhabited by Armenians since ancient times. The ter-
ritory of the region was part of the Ayrarat province of Greater Armenia. From
the second half of the 9" century, Shirak became the main center of politi-
cal and economic life in Armenia, where the famous capital of the Armenian
Bagratid dynasty, Ani, famous monasteries, and strong fortresses were located.
After coming under Russian rule, part of Shirak was part of the Alexandropol
province (Hakobyan et al. 1986: 130). At the beginning of the 17" century,
most of the inhabitants of Shirak also left Armenia as a result of the forced
migration carried out by the Persian Shah Abbas. About 240,000 people cur-
rently live in the region®. The ancestors of part of the population migrated from
Western Armenia and Persia at the beginning of the 19" century. Shirak region

2 Marz Shirak of RA in figures 2019-2023. Yerevan: Statistical committee of the republic of Armenia, 2024.
P. 44. Available at: https://armstat.am/file/doc/99553353.pdf (accessed: 30.04.2024).
* Ibid. P. 28.
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was formed in 1995, incorporating the former regions of Akhuryan, Amasia,
Ashotsk, Ani, and Artik of the Republic of Armenia. It borders Turkey and
Georgia, as well as the Aragatsotn and Lori regions of the Republic of Arme-
nia. There is now an interesting linguistic situation in Shirak: the main means
of communication here are forms of Karin (Erzurum) and Mush dialects of
Armenian, as well as mixed forms of language, which in one case combine
features of Karin and Mush dialects, and in the other case, features of Ararat
and Karin dialects. Shirak region is distinguished by its bright color and unique
language culture, rich in material and non-material cultural values. Despite the
dialect differences, the speech of the region reveals a high degree of homoge-
neity as regards the way concepts are expressed in language, which is reflected
in the semantic and formal uniformity of the proverbs of this region. During
fieldwork carried out in the settlements of the region in 2022-2023, we col-
lected many proverbs with the names of animals, and supplemented the subject
of study with written proverbs, which we took from the works of A. Ghana-
lanyan (1960) and Ag. Mkhitaryants (1901).

Comparative perspectives

Naturally, proverbs with the names of domestic animals were created in
rural everyday life, often expressing the accumulated experience and wisdom
of many generations. It is known that the frequency of occurrence of certain
animals in proverbs is determined by the animal world and the environment
where people live. It has been demonstrated that domestic animals appear in
proverbs far more frequently than wild animals, which is due to the percep-
tion of the natural environment by humans, and their traditional occupations.
Of course, the frequency of animal names in proverbs is directly proportional
to people’s knowledge about the life and habits of a particular animal. We think
that the stronger the human-animal contact, the more often the animal’s name
will be used in proverbs. Accordingly, within the framework of the material
provided by texts collected from written and oral sources of 60 different nations
and nationalities, Arvo Krikmann (2001) testifies that “irrespective of regional
differences we might distinguish the ‘top-three’ group of equally favourite ani-
mals 1-3 — dog, horse, cow/ox — i. e. the earliest domesticated animal and
the two major domestic animals” (Krikmann 2001: 11-12). On the other hand,
he states that “the proportions vary significantly from region to region” (Krik-
mann 2001: 12). Thus, the three most frequent domestic animals mentioned in
Romanian proverbs are the dog, the sheep, and the ox, while in Spanish pro-
verbs the first three are Krikmann’s trio of animals, in the same order. It has
also been observed that the camel, the horse, and the wolf occur more often
in the folklore of the Arab people (Gimadieva 2015: 337), and that the most
common animal in Myanmar proverbs is the elephant, because for the society
of Myanmar, the elephant has long held great religious, cultural, and economic
significance (Thin 2020: 204). There are more donkey proverbs in Persian than
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in English, and conversely, there are more dog proverbs in English than in Per-
sian (Rashidi, Ghaedi 2013: 11), etc.

The information in the proverbs allows us to view the characteristics of ani-
mals according to their behavior and appearance, and according to animal —
human and animal — animal relations (see also Krikmann 2001: 47). We also
consider it necessary to present information from dictionaries about animals and
their names. In this case, we used older (Avetikyan et al. 1836: 1837) and more
modern Armenian dictionaries (Aghayan 1976), as well as an etymological dic-
tionary (Acharyan 1971; 1973; 1977; 1979). We present the characteristics of
domestic animals according to the following groups: a) beasts of burden (donkey,
horse, mule); b) cattle (cow, ox, calf, buffalo); c) small cattle (sheep, goat, lamb,
baby goat); d) domesticated predators (dog, cat); ¢) other animals (camel, pig).

RESULTS AND DISCUSSION

Beasts of burden

Es ‘donkey’

The donkey is the most frequently occurring animal in Armenian pro-
verbs. According to the older Armenian dictionary, this is a braying quadruped
animal, the most vile of the beasts of burden, long-eared, hardy, lazy, and unre-
strained (Avetikyan et al. 1836: 759). According to the modern Armenian dic-
tionary, the metaphorical meanings of the word es ‘donkey’ are: idiot, stupid,
incomprehensible, vulgar, rude person (Aghayan 1976: 394). According to the
etymological dictionary, the word es ‘donkey’ is a native Armenian root that
originates from the Indo-European word *ek'wo “horse” (Acharyan 1973: 117).

Proverbs describe the donkey as follows.

a) Features characterizing the animal’s temperament and related to the
body. The donkey is blunt, short-sighted and stupid (‘A donkey, let’s say, is
a donkey, but a fool is worse than a donkey’, ‘One ate like a donkey, one grew
up like a donkey’, ‘The donkey fell into the barley pit and said: Here it’s better
than in our stable’). A donkey is a clumsy animal (‘They said to the donkey:
What skill do you have? He raised his tail and brayed’), he does not distin-
guish between good and bad (‘A donkey’s head won’t lie on the carpet’, ‘How
would a donkey know what an almond is?’). A donkey is stubborn (‘A don-
key’s stubbornness begins on the bridge’), he kicks (‘No need to feel hurt from
a donkey’s kick’). One of the characteristics of a donkey is braying (‘You say
something that makes the donkey bray’).

An important and invariable part of the donkey’s body is the tail (‘Our
donkey is pitiful because it has no tail’, ‘If a donkey has no tail, they will say
it is a foal’, ‘A donkey’s tail will neither grow longer nor shorten”). A donkey’s
limping also receives attention (‘He joined the caravan with a lame donkey’,
‘It was long before the donkey was lame’). Barley is mentioned as donkey fod-
der (‘Give barley to the donkey, if he eats, give him more’, ‘What is a donkey
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to eat barley in a dark place?’). The donkey’s gender and its foal are also occa-
sionally mentioned (‘A male donkey will not walk with a foal’, ‘A foal will be
born from a donkey”).

b) Animal — human relations. People keep the donkey in the stable (‘We’ve
forgotten the big donkey in the stable”), it is necessary to always drive the don-
key so that he does not stop (“Work goes forward by doing, and the donkey
goes forward by driving’, ‘Work is like a donkey, you have to drive it forward”).
The function of a donkey is to carry a load (‘The donkey was invited to the wed-
ding, he said that maybe they are calling him to fetch water’, ‘The heavier the
donkey’s load, the quicker it will go’). This animal is also a vehicle (‘Sit on the
donkey to reach the horse’, ‘It’s not about riding a donkey, it’s about getting off”).
As needed, the donkey is saddled (‘A donkey with a saddle, a man in clothes’,
‘They cannot take revenge on the donkey, instead they beat the saddle’). More-
over, the donkey saddle has the borrowed name p ‘alan and it is simpler than the
horse saddle. The donkey is shoed (‘He is looking for a dead donkey to remove
its shoes’). The death of this animal is a significant loss (‘The donkey dies on
the threshing floor and causes damage to the owner in his house’). The donkey
doesn’t like its owner (‘A donkey will want to die if only to cause harm to its
owner’, ‘Wanting to harm its owner, the donkey dies’). The donkey is not slaugh-
tered and its meat is not eaten, but, if necessary, the donkey is sold (‘A don-
key cannot be eaten, but its price can be eaten’). A donkey is a lower-rank and
contemptible animal (‘It’s better to be called ugly than to be called a donkey’,
‘He doesn’t believe in me, he believes in a donkey’, ‘Mounting on a donkey is
one shame, and dismounting it is a double shame’).

¢) Animal — animal relations. According to proverbs, donkeys can
become similar when they are side by side (‘If you tie a donkey next to another
donkey, they will learn something from each other’). A donkey is an inferior
animal compared to a horse and a mule (‘Donkey earns, mule eats’, ‘Where
there is no horse, a donkey has a high price’, ‘What does a donkey have to do
in the horse market?”). The wolf is the most dangerous wild animal for the don-
key (‘A donkey’s grave is a wolf’s belly’, ‘The wolf ate the donkey, if the wolf
were a proper wolf, who would feel pain?”’).

Thus, as much as the donkey is an inseparable companion of human
working activities, it is treated with disrespect and contempt. As in Armenian,
‘donkey’ is the most frequent among the animal names included in Persian
phraseological units (Mahmudi Amirabad, Gholami 2023: 36; Talebi Daei,
Ghatreh 2019). Here too, uses of this animal name almost always have a nega-
tive and offensive connotation. In particular, the proverbs characterize the don-
key with the following characteristics: stubbornness, stupidity, laziness, insig-
nificance, incomprehension, but also: diligence (Mahmudi Amirabad, Gholami
2023: 37-38). Meanwhile, the animal name ‘donkey’ is rarely used in Russian
proverbs, and is associated with stupidity and stubbornness (Mahmudi Amira-
bad, Gholami 2023: 36). In Indian culture, there is a great number of proverbs
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with the name of the donkey: this is evidenced by examination of the corpus
of proverbs in the collection “Proverbs of North India” (Sitnikova 2022: 188).

Ji ‘horse’

The horse is not among the top three most frequent animals found in
Armenian proverbs; it can be said that it is replaced there by the donkey.
According to the old Armenian dictionary, a horse is a neighing four-legged
animal, brave and formidable, used for riding, transportation and carrying loads
(Avetikyan et al. 1837: 155). According to the modern Armenian dictionary,
a horse is a domestic animal that serves as a power source for riding, plough-
ing, and carrying loads (Aghayan 1976: 922-923). According to H. Acharyan,
the word ji ‘horse’ is a native Armenian root derived from the Indo-European
form *g’héyos (Acharyan 1977: 151).

Proverbs describe the horse as follows.

a) Features characterizing the animal’s temperament and related to the
body. The horse is sometimes tied, but it does not like to be tied (‘The horse
pulled out the stake, and hurt itself first”). The galloping of the horse is men-
tioned (‘They should not hit a running horse on the head’), as well as its kick-
ing (‘Pass the horse from the front, and the dog from behind’, ‘Do not pass an
unfamiliar horse from behind”).

b) Animal — human relations. A horse is for riding, and it is the best ani-
mal for that (‘He got on a horse and forgot God, he got off the horse and for-
got the horse’, ‘Next time [ am a bride, [ will sit upright on a horse’). A man
saddles and drives a horse (‘Ride a horse fitting the size of your territory’,
‘A truth teller’s horse must be saddled’). Buying a horse is an important event
(‘He doesn’t have a manger, but he buys a horse’, ‘Choose a girl through the
eyes of a married man, but choose a horse through the eyes of an unmarried
man’). It may also be given as a gift (‘They don’t look at the teeth of a gifted
horse’). A horse can be stolen (‘An egg thief becomes a horse thief”).

¢) Animal — animal relations. The superiority of the horse over the don-
key is emphasized (‘Where there is no horse, a donkey has a high price’,
‘Don’t let the donkey pollute the horse market’). Unlike the ox, the horse is
not a worker (‘The ox will work, the horse will eat’).

Thus, in the proverbs of Shirak, the horse is characterized positively: it is
not a carrier, it is only for riding. In general, the horse is a favorite animal in
many cultures; in particular, the horse appears frequently in English proverbs.
It has been observed that people love horses and treat them like family mem-
bers. In ancient times, horses were used in agricultural work, as a means of
transport, and were prepared not only for racing, but also for war (Liu 2013:
1848). The horse is also a favorite animal in Arab culture. According to the
Arabs, the horse is patient and hardy, takes part in battles, but is also kind and
gentle. In an Arab proverb, horses are considered the fortresses of the Arabs
(Gimadieva 2015: 335). Among the Indian proverbs containing animal names,
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those containing the name of this animal are the most numerous, which is due
to the importance of the horse in agricultural work and transportation. Accord-
ing to Indian proverbs, a horse is useful in the economy, and is the best com-
pared to a donkey (Sitnikova 2022: 188).

Jori ‘mule’

The image of the mule occurs only three times in the proverbs of Shirak
(‘The donkey’s relative will be the mule’, ‘The horse and the mule fought, but
the donkey was trampled’, ‘It’s a wooden mule’). The mule is mentioned only
in relation to the donkey and the horse, and once as a symbol of ugly appear-
ance. According to the old Armenian dictionary, a mule is a result of mating a
horse and a donkey, therefore it is called a half-donkey (Avetikyan et al. 1837:
676). According to the modern Armenian dictionary, a mule is a mixed animal
born of a horse and a donkey, which is kept as a beast of burden. The metapho-
rical meaning of ‘mule’ is ‘a womanish man’ (Aghayan 1976: 1244). H. Acha-
ryan does not mention the origin of the word jori ‘mule’ (1979: 132).

Cattle

Kov ‘cow’, yez ‘ox’, hort’ ‘calf’

Among domestic animals, the cow and the ox are distinguished by gen-
der. According to the old Armenian dictionary, a cow is the female of this ani-
mal species (Avetikyan et al. 1836: 1117). The modern Armenian dictionary
presents the cow as a milk-giving domestic cattle animal. Metaphorically, this
word also means “a very fat and slow woman”, “a stupid person” (Aghayan
1976: 760). According to H. Acharyan, the word kov ‘cow’ is native Armenian,
from the Indo-European form *g*ov- (1973: 639). An ox, according to the old
Armenian dictionary, is a male cow, a bull (Avetikyan et al. 1836: 647). In the
modern Armenian dictionary, an ox is represented as a domesticated, usually
castrated bull, which is used as a yoke animal and a beast of burden. One of
the metaphorical meanings of the word yez ‘ox’ is: stubborn and obtuse, rude
person (Aghayan 1976: 317). According to H. Acharyan, the word yez ‘ox’ is
a native Armenian root that originated from the Indo-European form *eg-
(1973: 5). H. Acharyan considers the word hort’ “calf’ to be derived from the
Indo-European form *porthu- (1977: 578). The word ¢ 'ul ‘bull’ does not appear
in the proverbs of Shirak.

a) Features characterizing the animal’s temperament and related to the
body. An ox has horns and can strike with them (‘God will not give a horn to
a striking 0x’). A cow is sometimes stubborn, and stubbornness is associated
with the color red (‘A red cow won’t come out of its skin’, ‘Don’t pour your
milk on the ground like a red cow”). It is bad when the cow is dirty or thin
(‘A dirty cow spoils the good name of the herd’, ‘The skinny cow has sullied
the herd’s name”). The calf'is a glutton (‘The calf emptied the hayloft, and the
child emptied the basket of bread”).
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b) Animal — human relations. The ox and the cow are presented in terms
of their usability: an ox is a working force (‘The ox will work, the horse will
eat’); he bears the yoke (‘A good ox will be seen under the yoke’, ‘The yoke is
placed around the neck of the carrying ox’). The ox also participates in thresh-
ing (‘The ox of the threshing floor will eat from the threshing floor’). It is cha-
racteristic for a cow to give milk (‘They will not cut off the nipple of a milch
cow’, ‘If it were a poor man’s cow, it would not give milk’). Both the ox and
the cow are meat-producing animals and subject to slaughter (“When the ox
is fallen, the number of people with knives increases’, ‘They take the knife to
the cow, they do not take the cow to the knife”).

¢) Animal — animal relations. The cow is mentioned in relation to the calf
(‘The cow will hit the calf, the calf will hit the cow, the shepherd’s head will
hurt’). An ox will not have a calf (‘They raise the ox, look for a calf under it”).
A wolf'is a great danger to a calf (‘The wolf will eat the calf that falls before
the cow’).

The proverbs of Shirak generally show a positive attitude towards this
type of domestic animal. The image of the cow is known to have great impor-
tance in Indian culture. In Hinduism, the cow is considered a sacred animal,
a symbol of a mother’s selfless love, which is why in Indian proverbs the cow
is compared to a tender mother and a caring wife. In them, the husband, the
father, is compared to a strong bull, which is a symbol of strength and power.
Russian proverbs express the love of the housewife for her cow, the impor-
tance of the animal for the well-being of the family (Sitnikova 2022: 189).
Cattle played a vital role in Chinese agricultural society, where they are seen
as sacred spirits, and were even worshipped. In Chinese proverbs, cattle are
usually honest, strong, diligent, hardworking and persistent (Liu 2013: 1848).

Gomes ‘buffalo’

According to the old Armenian dictionary, a buffalo is a bovine animal,
it loves water, it is burly and black-haired, with curved horns (Avetikyan et al.
1836: 569). H. Acharyan derives the word gomes ‘buffalo’ from the Pahlavi
gavmes form (1971: 575). The buffalo is presented with a positive attitude.
The width of its forehead is indicated (“I will kiss the broad forehead of the
buffalo”). Buffalo leather is highlighted (‘A buffalo skin is an ox’s burden’).
The buffalo is also a meat-producing animal subject to slaughter (‘You have
to slaughter a buffalo to get blood”’). In Indian proverbs, the buffalo is marked
by its slow-moving and strong character (Sitnikova 2022: 190).

Small cattle

Ayc ‘goat’, voc xar ‘sheep’, gar ‘lamb’, ul ‘kid’

According to the old Armenian dictionary, a goat is an animal like
a sheep, but restless, daring, resourceful, with a beard and long hair all over
its body. The male of this animal is called & 'af, and the word ayc refers more
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to the female than to the male (Avetikyan et al. 1836: 90). The modern Arme-
nian dictionary testifies that metaphorically the word ayc ‘goat’ has the mean-
ings of anger and madness (Aghayan 1976: 41). According to H. Acharyan,
the word ayc ‘goat’ is Armenian, from the Indo-European form *aig'- (1971:
169). A sheep, according to the ancient Armenian dictionary, is a domestic
ruminant four-legged animal, the young of which is called gar ‘lamb’, and
the group of which is called %ot ‘flock’ (Avetikyan et al. 1837: 517). In Arme-
nian, a male sheep is called xoy, and a female is called mak’i. In the modern
Armenian dictionary, the sheep is presented as a ruminant domestic animal,
which gives milk, meat, wool, fur. The word voc ’xar ‘sheep’ has the meta-
phorical meaning of a weak-willed person (Aghayan 1976: 1135). According
to H. Acharyan, the word vo¢’xar ‘sheep’ is a loan from a South Caucasian
language (1977: 562). Meanwhile, the form mak’i (ewe) is a native Armenian
word from the Indo-European root *mak- (Acharyan 1977: 291). According
to the old Armenian dictionary, a lamb is a newborn sheep (Avetikyan et al.
1836: 530). According to the modern Armenian dictionary, ga# ‘lamb’ is a word
used to address small and dear relatives; one of its metaphorical meanings
is an innocent, harmless person (Aghayan 1976: 221). H. Acharyan presents
the word gar ‘lamb’ as a native Armenian root from the Indo-European form
*varén- (1971: 519). The word u/ ‘kid’ is also a native Armenian root, from
the Indo-European *polo- form (Acharyan 1977: 591).

a) Features characterizing the animal’s temperament and related to the body.
Proverbs alludes to the lamb’s meekness (‘A smart lamb is already visible in the
barnyard’), the ability to drink the milk of different ewes (‘A mealy-mouthed
lamb will suck the milk of seven mothers’). Unlike the lamb, the kid is mischie-
vous (‘The kid won’t stay under the basket’). The goat is represented as an ani-
mal that loves cleanliness (‘Even a goat cleans its place before sitting down’,
‘A leper goat drinks water from a spring’). The fatty tail of sheep often talked
about (‘A sheep’s fatty tail is not a burden to itself’, ‘The world is a fatty tail,
a man is a knife”). The goat is characterized by an abundance of hair (‘If the
hair had power, the goat would be a prophet’). A goat has horns (‘If a goat has
no horns, they think it is a one-year-old kid”) and looks like a devil (‘Do you
see a kid or a devil — they are the same’, ‘The goat and the devil are cousins’).
A goat may be a leper (‘A leper goat is a detriment to the whole herd’).

b) Animal — human relations. Proverbs describe how goats and sheep
are slaughtered (‘A goat will be hanged over by its own foot, and a sheep will
be hanged over by its own foot’). Sheep and goats are grazed by a shepherd
(‘The boy eats and goes to play, the shepherd eats and goes to tend the sheep’).
The barnyard and a separate part of it called & ‘oz (‘lambing pen’ or ‘lamb pen’)
are mentioned as a place for keeping animals (‘Did you find a lamb in the barn?
A smart lamb is already visible in the & oz).

¢) Animal — animal relations. In a herd, goats prefer to be together (‘One
goat is better than a flock of sheep for a goat”). A wolf is a great threat to small
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cattle (‘If a wolf does not eat the goat, it will get to Jerusalem’, ‘A lamb kept by
God will not be eaten by a wolf”, ‘A wolf will eat the sheep without an owner’).

In English phraseological units, a sheep is a symbol of humility, helpless-
ness, short-sightedness and unworthiness. In many cases, in proverbs, a sheep
is presented as a victim of the wolf (Lyzlov 2017: 94).

Domesticated predators in the proverbs

Sun ‘dog’

Proverbs with the animal name Sun ‘dog’ are almost as frequent as those
with the animal name es ‘donkey’. According to the old Armenian diction-
ary, a dog is a four-legged beast that barks, but it is domesticated, loves its
owner, and is a faithful guardian (Avetikyan et al. 1837: 490). According to the
modern Armenian dictionary, the metaphorical meanings of the word sun ‘dog’
are: unsympathetic, a person who does not inspire respect and trust, a cun-
ning, masterful, resourceful person, also a promiscuous, dishonorable evildoer
(Aghayan 1976: 1124-1125). The word sun ‘dog’ is a native Armenian root
from the Indo-European form *kyon- (Acharyan 1977: 534).

a) Features characterizing the animal’s temperament and related to
the body. The dog is stubborn (‘A limping dog will not die’). It can be a thief
(‘If you take the stone, the thief dog will know that’), or a coward (‘A cowardly
dog will not hunt”). One of the characteristics of a dog is barking (‘The dog
grows up barking’, ‘The dog’s barking is also a craft’). The dog bites (‘Even
if an unlucky person gets on a camel, a dog will still bite his leg’). A dog eats
meat, bones, bread (‘The dog smelled meat’, ‘The dog that brings a bone will
take away a bone, too’, ‘There will be no crumb of bread where the dog lies’).
Illness of dogs due to ingestion of needles has been observed (‘He looks like
a dog that swallowed a needle’). The dog is often hungry (‘Big-big houses with
hungry dogs in them”). Among the parts of the body, the tail is mentioned for
its curvature (‘A dog’s tail will not be straightened by putting it in a mold’).

b) Animal — human relations. It is often mentioned that a dog has
an owner (‘A dog has an owner, and a wolf has God’, ‘They will not throw
stones at the dog, they will honor its owner’). A dog feels confident at its own-
er’s door (‘A dog is fearless at its owner’s door’). The dog is a guard and its
absence can be taken advantage of by strangers (‘He entered a village where
there is no dog, and he walks around without a stick”). It is not recommended
to throw stones at the dog (‘The more stones you throw at the dog, the more it
will bark’, ‘They won’t throw a stone at a lying dog’). Better to pacify him with
a bone (‘Throw a bone into the dog’s mouth to stop it from barking’). A man
must beware of a dog (‘Make friends with the dog, but don’t throw away the stick
in your hand’). A dog is an inferior animal (‘The dog ate the cheap meat broth”).
Killing a dog is not acceptable (‘The killer of the dog is forced to drag it away’).

¢) Animal — animal relations. Dogs fight with each other (‘Two dogs
fought, the passer-by achieved his goal’), but they unite against wolves
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(‘The dogs fight with each other but they join against the wolf”), they are not
enemies of each other (‘A dog will not trample another dog’s leg”). Dog and
cat are enemies (‘They turned into a dog and a cat, they tore each other apart’),
the dog ranks higher than the cat (‘Other people are barked at by dogs, we are
barked at by cats’). The dog cannot tolerate the fox (‘A dog’s limping lasts
until a fox is seen’), but it cannot catch it (‘Your seven dogs together will not
be able to catch my single fox”’).

In general, the attitude towards the dog in the proverbs of Shirak is
mostly negative. It should be noted that there are many proverbs with the
name ‘dog’ in English and Chinese as well. Moreover, in Chinese proverbs,
the attitude towards the dog is negative, while in English proverbs it is posi-
tive. It is believed that the differences are due to the status of the dog in China
and Western countries, as well as the lifestyle and customs related to pets in
those two cultures. In the West, the dog is not only a guard, but also a hunter,
partner and friend, a family member. Dogs love to take orders and please their
owners and are considered loyal animals. However, in China, dogs are con-
sidered inferior animals, they were born to eat excrement, and this is a natural
instinct of dogs that never changes. Most families here have a dog. Dogs are
considered as pets and guards: they are used for home and garden protection.
For the Chinese, dogs are a symbol of inferiority, and most of their metaphori-
cal meanings are pejorative (Liu 2013: 1847). In the Arab environment, the dog
is also considered the most devoted and loyal animal, but in proverbs it is also
assigned immoral characteristics (Ghimadieva 2015: 337). The image of the
dog is also one of the most common in Hindi proverbs (Sitnikova 2022: 188).

Katu ‘cat’

According to the old Armenian dictionary, a cat is a domestic quadruped
that hunts mice, loves a soft life, and is ungrateful (Avetikyan et al. 1836:
1063). In the dictionary of modern Armenian, the cat is presented as a domes-
tic mammal with the tendencies of a predator. The word kartu ‘cat’ has the
metaphorical meaning of a cunning person (Aghayan 1976: 701). According
to H. Acharyan, the word katu was used in Armenian after the 5" century, and
is probably borrowed from Aramaic/Syriac (1973: 540).

There are not many proverbs with the pet name katu ‘cat’ in Shirak. In them,
it is characteristic for the cat to be a thief (‘The thieving cat will sit next to the old
woman’). There is no need to expect benefit from the cat, and it does not serve
man (‘The cat was told that its excrement was medicine, and it buried it deep’,
‘A cat catches a mouse for its belly’). However, a person keeps a cat to catch
mice (‘Finally the cat got up and caught a mouse’). Catching a mouse, the cat
often plays with it (‘It’s a game for a cat, but it’s death for a mouse’).

The cat is the favorite pet of the Chinese. In their view, cats have a fair
and positive character. This is probably due to the Chinese hatred of mice.
In English proverbs, cats represent women who are fond of speaking ill of
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others. The Chinese accept cats as a tool to catch mice, and consider them
heroes, while in Western culture it is believed that cats are evil and greedy
(Liu 2013: 1847-1848).

Other animals

Uxt ‘camel’

According to the old Armenian dictionary, the camel is a desert animal
that carries loads, is big and tall, has a long neck, ruminates, and is sneaky
(Avetikyan et al. 1837: 548). In the modern Armenian dictionary, the meta-
phorical meaning of the word uxt ‘camel’ is given as a very vindictive person
(Aghayan 1976: 1493). According to H. Acharyan, the word uxt ‘camel’ is an
Aramaic/Syriac loan from the form udru, uduru “double-faced camel” (1977:
597). The word dawa ‘camel’, borrowed from Turkish, is also used in proverbs.

a) Features characterizing the animal’s temperament and related to the
body. In proverbs, the camel is presented as the largest domestic animal
(‘He makes a camel out of a flea’, ‘Debt is a baby camel, as long as you keep
it, it will grow up, and it will not enter the door’). A camel can eat a thorn
(‘If a camel needs a thorn, let it lengthen its neck’), and it drinks a lot of water
(‘The camel will not be watered with a spoon’). Its tail does not change its size
(‘It is a camel’s tail, neither lengthening, nor shortening”). The camel has an
ugly appearance (‘They said to the camel: Why is your neck crooked? He said:
Is there any other part of my body that is not crooked?’). A camel kneels before
sitting (‘It is a camel, it will kneel at any person’s door’).

b) Animal — human relations. People ride a camel, and put a load
on it (‘Even if an unlucky person gets on a camel, a dog will bite his leg’,
‘The camel is also big, but they bring it to its knees and put a load on it”).

In Armenia, you can see camels in the zoo, but in the past, merchants
used the animal to carry cargo. Camels are very valuable animals for the Arabs.
Since ancient times, the camel has been considered a faithful helper of the
nomadic Arabs, and in many Arabic proverbs the camel is a positive figure
(Gimadieva 2015: 335). It was noted that the environment that surrounds the
Arabs is usually desert; this makes animals such as horses and camels impor-
tant in their life. They ride camels in the hot desert and use horses in times
of both war and peace. Consequently, people appreciate the qualities of these
animals according to this environment (Khelf 2021: 65).

Xoz ‘pig’

According to the old Armenian dictionary, the pig is a grunting animal,
has coarse hair, digs the ground with its nose, and loves dirt (Avetikyan et
al. 1836: 956). The modern Armenian dictionary describes the pig as a large,
round-nosed, hoofed mammal, the domestic species of which is bred for its
meat, hair, and fat. The figurative meanings of the word xoz ‘pig’ are: not lov-
ing cleanliness, not sociable, unfriendly, and ungrateful (Aghayan 1976: 589).
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H. Acharyan does not present the origin of the word (1973: 382). In the pro-
verbs of Shirak, the name xoz ‘pig’ is rarely found. It is true that pig farming
has been practiced in Armenia since ancient times, but over time, this branch of
animal husbandry gradually declined. In the country, this type of animal hus-
bandry began to develop again in the 20" century. In the proverbs of Shirak,
it is mentioned that pigs have lots of babies (‘The piglets multiplied, the clear
water was cut off from the beginning’) and do not like cleanliness (‘The pig’s
head will not stay on the carpet’). Pigs are also rarely mentioned in Indian
proverbs, because pig farming was not developed in India due to climate and
religious beliefs (Sitnikova 2022: 188). In general, the attitude towards the pig
in the phraseological units of different peoples is mostly negative. For example,
in Russian culture, a pig is an exact example of almost all human shortcom-
ings, such as drunkenness, greed, gluttony, excessive obesity, untidiness, and
dishonesty, and in Vietnamese culture, of stupid arrogance and trouble (Van
Anh 2018: 121).

CONCLUSION

The domestic animal names found in the proverbs of Shirak represent
the main animal species kept and bred by people in the region since ancient
times. In the 340 proverbs of Shirak that we considered, there are 15 names
of domestic animals, of which the three most frequent are the donkey
(87 mentions), the dog (85) and the cow (22) — ox (15) — calf (9) group
(total 46). Then come the following animal names: sheep (15) and lamb (13)
(total 28), horse (27), goat (17) and kid (6) (total 23), cat, camel (15 each),
buffalo (8), mule and pig (3 each). The cognitive value of proverbs is great,
since they allow us to form an idea about the different characteristics of
domestic animals, as well as people’s perceptions and attitudes towards them.
The most frequently occurring animal names (es ‘donkey’, sun ‘dog’, kov
‘cow’ / yez ‘ox’ / hort’ ‘calf’) represent animals that are widespread in the
region and have the most important roles and greatest significance in the daily
life and economy of the people (they serve three important sectors: freight
and movement, property protection, and food production). Thus, there is one
difference between the most frequent animal names in the proverbs of Shirak
and the group of the most frequently mentioned animals (dog, horse and cow/
ox) identified by Krikmann: the donkey replaces the horse. This fact may
indicate that the donkey was more accepted as a means of transport and beast
of burden in the region, and the reason is probably that the donkey does not
require much care, is more accessible, more durable, and less expensive.

In proverbs, only the pair cow/ox appears with gender differentiation.
Perhaps the fact that the cow and the ox have different roles and functions
both in reality and in proverbs plays a role: the cow gives milk and calves, and
the ox works. Although the names of the males of other meat-giving animals
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exist in Armenian, they are not used in proverbs; the most likely reason is that
in those cases the male has no additional economic function, and therefore
people keep the female of the species in greater numbers. Having no additional
economic function is the reason why proverbs do not use the name ¢ 'ul ‘bull’,
which represents the non-working male of the animal.

The description of animals in proverbs refers to a number of characteristics:
body parts, appearance, behavior, temperament, function, usefulness, food,
habitat, etc.

Particular attention is paid to individual body parts of animals: horn (ox,
goat), tail (donkey, dog, camel), hair (goat), skin (buffalo, camel), fatty tail
(sheep). Moreover, if the first three are related to appearance or behavior, then
the last two are considered from the viewpoint of usefulness. Other external
features referred to include the red color of the cow, the broad forehead of
the buffalo, and the large body of the camel. Among physical defects and
diseases, the limping of a donkey, the dirtiness and thinness of a cow, and the
scabbiness of a goat are mentioned. The resemblance of the goat to the devil
and the ugliness of the camel are also recorded.

In terms of behavior, animal noises and aggressive or self-defensive
actions are noted: the donkey brays, the dog barks, the donkey and the horse
kick, the ox strikes with its horns, and the dog bites.

Proverbs more often point to the negative characteristics of animal
temperament, perhaps as an expression of people’s critical attitude towards
reality. Among such characteristics are lack of understanding, short-
sightedness, stupidity, clumsiness (donkey), stubbornness (donkey, cow, and
dog), cowardice (dog), theft (dog, cat), gluttony (calf), etc. Some positive
qualities are also expressed: love of freedom (horse), love of cleanliness (goat),
meekness (lamb), playfulness (goat).

Proverbs testify to the functions and usefulness of domestic animals.
Accordingly, some animals are characterized by participation in economic affairs:
the donkey and the camel carry loads, the donkey, the horse, and the camel are
means of transport, the ox pulls the yoke, the dog is a guard, and the cat
is of little use and catches mice for itself. Other animals provide food: the
cow, ox, buffalo, sheep, goat, and lamb give meat, the cow also gives milk.
Buffalo and camel skins are used. In fact, the ox is the only working animal
that also provides food. In proverbs with the names of domestic animals, there
is sometimes a reference to the food of the animals or the place where they are
kept. Thus, donkeys and horses eat barley, dogs eat meat, bones, and bread, and
camels eat thorns. The donkey is kept in the stable, the lamb is kept in the barn
or in separate part of the barnyard (k 'oz). Both the donkey and the horse carry
a saddle, with the donkey’s saddle being simpler. Proverbs show that donkeys
can have horseshoes. Not mentioning horses in that sense indicates their
scarcity in the region. It is noted that goats and sheep are kept in herds, and it
is also noted that goats prefer to be together in a common herd. Each animal is
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also characterized by comparison and relationships with other animals. A horse
and a donkey, a donkey and a mule, a horse and an ox, a camel and a flea are
compared. A dog and a wolf, a dog and a cat, and a dog and a fox are in hostile
relationships. Some proverbs testify to the mutual solidarity of goats, donkeys,
and dogs. The predator that harms domestic animals in the region is the wolf,
which appears in proverbs that use the animal names es ‘donkey’, hort’ ‘calf’,
ayc ‘goat’, voc xar ‘sheep’, and gar ‘lamb’.

The dominance of humans over animals is also reflected in proverbs.
The relationship between the dog and its owner and the donkey and its owner
is mentioned; the donkey and the horse are driven or ridden, the ox is used in
economic work, the donkey is sold, the horse is bought, given away, or stolen,
the dog is stoned or killed, meat animals are slaughtered, etc.

In proverbs, the positive and negative characteristics of animals mostly
coincide with the dictionary meanings of animal names.

In the proverbs of Shirak, when compared to the proverbs of other peoples,
we find both commonalities and differences in the frequency of animal names
and the attitude of people towards animals. For example, the donkey also appears
very commonly in the proverbs of other Asian peoples, such as Persians and
Indians. Persian proverbs also have a negative attitude towards the donkey;
similarly, in Chinese proverbs there is a negative attitude towards the dog, and in
English proverbs, towards the cat. As in Armenian proverbs, the attitude towards
the cow/ox is positive in Indian, Russian, and Chinese proverbs. A similar attitude
towards the horse is present in English, Arabic, and Indian proverbs, and towards
the camel in Arabic proverbs. There are also differences of perception that arise
from peculiarities of lifestyle, traditions, or other factors. For example, while
in Armenian proverbs the dog is characterized negatively, in English proverbs
the attitude towards it is positive, and in contrast to Armenian, in Chinese,
the attitude towards the cat is very positive, etc.

Most of the animal names found in proverbs are native Armenian words
(es ‘donkey’, ji ‘horse’, kov ‘cow’, yez ‘ox’, hort’ ‘calf’, ayc ‘goat’, gar ‘lamb’,
ul ‘kid’, sun ‘dog’), which proves that Armenians have been breeding these
animals since ancient times. It could be assumed that the animals named with
borrowed words (gomes ‘buffalo’, katu ‘cat’, uit ‘camel’) or words of unknown
origin (jori ‘mule’, xoz ‘pig’) appeared in Armenia at a later date. This is not
the case with the word voc xar ‘sheep’, borrowed from the South Caucasian
languages, because Armenian has a native form *mak’i, and besides, the name
*gar for a lamb is also a word of Indo-European origin.

Like proverbs in general, proverbs with the names of animals are also of
considerable antiquity, and in them the ideas of people and the attitude towards
animals have in many cases been passed down from generation to generation.
It should be noted that in a number of cases the proverbs do not represent the
current picture of human-animal contacts, because a number of animals (ox,
donkey, mule, buffalo, camel) are no longer bred or kept in Shirak region.
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Table
STATISTICAL DATA
Animal Frequency %
Donkey 87 25.59
Dog 85 25.00
Cow 22 6.47
Ox 15 4.41
Calf 9 2.65
Sheep 15 4.41
Lamb 13 3.82
Horse 27 7.94
Goat 23 6.77
Cat 15 4.41
Camel 15 4.41
Buffalo 8 2.36
Mule 3 0.88
Pig 3 0.88
Total 340 100
Method for Creating the Statistical Table: P = L; x 100, where: P — Percentage, /' — Frequency, 7 — Total.
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