56 OATHOTPA®UYI / ETNOGRAFIA. 2025. Ne 1 (27)

DOI 10.31250/2618-8600-2025-1(27)-56-73

YK 316.723:296(55)

M. A. Al Rousan

T. M. Al Azzam

L. M. Rababah

B. Bani-Khair

B. M. Al-Hawamdeh

N. A. Abu Zetun

N. A. Alatoom

M. A. Rababah

Associate Professor, Al-Balqa Applied University
As-Salt, Jordan
ORCID: 0000-0002-6210-3553

E-mail: dr.mrousan@bau.edu.jo

Associate Professor, Al-Balqa Applied University
As-Salt, Jordan

ORCID: 0000-0002-8591-7437

E-mail: ta.1973@bau.edu.jo

Associate Professor, Jadara University
Irbid, Jordan

ORCID: 0000-0002-3871-3853
E-mail: rababah80@gmail.com

Associate Professor, The Hashemite University
Zarqa, Jordan

ORCID: 0000-0002-0738-7696

E-mail: bakribakr@yahoo.com

Associate Professor, University of Jerash
Jerash, Jordan

ORCID: 0000-0003-1523-0661

E-mail: b.hawamdeh@jpu.edu.jo

Associate Professor, Hussein University
Amman, Jordan

ORCID: 0009-0001-2621-8687
E-mail: Nasser.A.zaytoon@ahu.edu.jo

Associate Professor, Al-Balqa Applied University
As-Salt, Jordan
E-mail: nabeel7171@bau.edu.jo

Associate Professor, Jadara Research Center
Irbid, Jordan

ORCID: 0000-0002-0930-4030

E-mail: mrababah@bau.edu.jo




Al Rousan M. A. et al.

Religious Minorities in Iran: The Jews as a Model

57

M. A. Anb-Pycan

T. M. Anb-Az3am

JI. M. Pa6aba

b. banu-Xawup

Bb. M. Aan-XaBamje

H. A. A6y 3eTyH

H. A. Anatym

M. A. Pa6aba

nouent, [pukianHoit ynusepeuter Anb-banka
Ac-Cant, Mopnanus
ORCID: 0000-0002-6210-3553

E-mail: dr.mrousan@bau.edu.jo

nouent, IpuxnanHoit ynusepcuter Anb-banka
Ac-Cant, Mopnanus

ORCID: 0000-0002-8591-7437

E-mail: ta.1973@bau.edu.jo

JloueHT, YHuBepcutet JIxxanapa
Wpbun, Nopnanus

ORCID: 0000-0002-3871-3853
E-mail: rababah80@gmail.com

JOLEHT, XalIMMATCKUH YHUBEPCHTET
93-3apka, Mopaanus

ORCID: 0000-0002-0738-7696
E-mail: bakribakr@yahoo.com

JIOLEeHT, YHuBepcuter Jlxepaina
Jlxepam, Mopnanns

ORCID: 0000-0003-1523-0661
E-mail: b.hawamdeh@jpu.edu.jo

JIOLIEHT, YHUBEpcUTET XyceitHa
Awmman, Mopranus
ORCID: 0009-0001-2621-8687

E-mail: Nasser.A.zaytoon@ahu.edu.jo

nouent, [puknanHoit ynusepeuter Anb-banka
Ac-Cant, Mopnanus
E-mail: nabeel7171@bau.edu.jo

JloueHT, YHuBepcutet Ixanapa
Wpbun, Nopnanus

ORCID: 0000-0002-0930-4030
E-mail: mrababah@bau.edu.jo




58 OATHOTPA®UYI / ETNOGRAFIA. 2025. Ne 1 (27)

1 Religious Minorities in Iran: The Jews as a Model

ABSTRACT. After achieving victory, the Iranian Islamic Revolution made a commitment
to protecting the rights of religious minorities, including the Jewish and Christian communities.
These minorities are granted equal cultural, social, and political freedoms as other Iranian citi-
zens, as stated in the constitution of the Iranian Islamic Revolution. However, there is limited
research that specifically examines these religious minorities within the context of the Iranian
Islamic Revolution. Therefore, this study aims to fill this gap by investigating the historical
role of the Jewish minority in Iran during the modern era under the Iranian Islamic Revolution.
It seeks to understand the relationship between the Jewish minority and the Iranian Islamic
Revolution, as well as their participation, development, and engagement with Iranian state in-
stitutions. Using a historical and descriptive-analytical approach, this study provides context by
gathering and analyzing existing literature and establishing the constitutional position of these
minorities within historical frameworks. Additionally, it explores the stance of the Iranian con-
stitution toward these religious minorities. The study’s findings indicate that despite external
influences that have affected this relationship, the Jewish minority generally coexists harmo-
niously with Iranian society. By shedding light on the role of religious minorities during the era
of the Iranian Revolution and examining how the revolution addressed their concerns, this
study offers insights into how the Iranian Islamic Revolution expressed its perspectives on these
minorities through legal and constitutional frameworks.

KEY WORD S: Iranian Islamic Revolution, reli- FOR CITATION: Al Rousan M. A,
gious minorities, Jewish minority, religious free- Al Azzam T. M., Rababah L. M., Bani-
dom and security, social and political freedoms Khair B., Al-Hawamdeh B. M., Abu Ze-
tun N. A., Alatoom N. A., Rababah M. A.
Religious Minorities in Iran: The Jews as
a Model. Etnografia. 2025. 1 (27): 56-73.
DOI: 10.31250/2618-8600-2025-1(27)-56-73
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B Pesurnosusie mensmuncTsa B Hpane: Ha IpuMepe eBpeeB

AHHOTATI N . INocne mobens Mcnamckoit peBomormu B Mpane Obuia mpuHsATa 0053aHHOCTD
3aIUIIATh TIPaBa PEJIUTHO3HBIX MEHBIINHCTB, BKIIIOYAs €BPEHCKYIO M XPUCTHAHCKYIO OOIIHHEL.
DTUM MEHBIIMHCTBAM OBUIH MPEOCTABICHBI PABHBIC KYJIBTYPHbIE, COLHAIBHBIC U ITOTUTHYECKHE
CBOOOIBI C IPYrUMH rpakianamu Mpana, kak ykazaHo B Koncruryiun. OJfHaKo CyIiecTByeT
OTpaHMYEHHOE KOJIMYECTBO paboT, CIEUAIBHO MOCBSIICHHBIX H3YYEHHIO 3THX PEITUTHO3HBIX
MEHBIINHCTB B KOHTeKcTe Vcnamckoii pesomtornu B Mpane. [ToatomMy aHHOE McciieoBaHue
HAIpPABJICHO Ha BOCIIOJIHEHHE 3TOTO MpoOesia, HCCIIeayst HCTOPUUECKYIO POJIb eBPEHCKOr0 MEHb-
muHCTBa B Vpane B COBpeMEHHYIO 310Xy, BO BpeMst MciaMckoit peBomroruu. B crarse anammsu-
PYIOTCSI OTHOILICHHSI MEXK/y €BPEHCKUM MEHBIINHCTBOM M MIpaHCKOM HCIIaMCKON peBOITIOIHE,
a TaKKe UX y4acTHe, Pa3BUTHE U B3aUMOJACHCTBUE C MPAHCKMMH rOCYIapCTBEHHBIMU HHCTHTY-
Tamu. VcTions3yst HCTOPUYSCKUH U OITHCATeNbHO-aHATUTHYSCKHI ITOAXO0IbI, JaHHOE UCCIIeI0-
BaHUE MPEJIOCTABIIET KOHTEKCT, COOMPast U aHAIU3HUPYS CYLIECTBYIONIYIO JINTEPATyPy U OIpe-
JIeJIsist KOHCTHTYLIHOHHOE MOJIOYKEHNE 3THX MEHBIINHCTB B ICTOPHYECKHX pamkax. Kpome Toro,
OHO packpbIBaeT no3uiwio Koncturyruu MpaHa B OTHOIIEHHH THX PETMTUO3HBIX MEHBIIHHCTB.
PesynbraThl HCccIeI0BaHMUS TOKA3BIBAIOT, YTO, HECMOTPSI HA BHEIIIHEE BIMSHUE, OKa3bIBAEMOE
Ha 9TH OTHOIICHHMS, €BPEHCKOE MEHBIIMHCTBO B 11EJIOM FAPMOHHYHO COCYIIECTBYET C UPAHCKHM
obmiecTBoM. PackpbiBast posib peITUTHO3HEIX MEHBIIMHCTB B 910Xy VcimaMcKoil peBoronnn
U UCCIIeysl, KaK OHa pelliana UX npoOeMbl, JaHHas paboTa I03BOJISET COCTABUTh MPECTABIIC-
HHE O TOM, Kak Mcimamckas peomonus B paHe BbIpakaia CBOM B3IVl HA 9TH MEHBIIHHCTBA

B IIPAaBOBbIX U KOHCTUTYIIMOHHBIX paMKax.
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INTRODUCTION

Iranian Islamic Revolution (IIR) worldview states that no nation today
is made up of people who only identify as members of one nationality, ethnic
group, language, or religion. Most countries have a majority with a shared
history, civilization, culture, and language, along with smaller minorities that
have their own distinct national and religious characteristics. The recognition
and protection of the rights of these minorities, without segregating them, is
an important concern for human rights organizations (Abu Melhim et al. 2023;
Aljedayah et al. 2024).

After the success of the Islamic Revolution in Iran, the preservation of
religious freedom and the security of minorities, including the Jewish, Christian
(Armenians and Assyrians), and Zoroastrian communities, became a signifi-
cant focus. These minority groups enjoy the same cultural, social, and political
freedoms as all individuals and classes in the Iranian population, as guaran-
teed by the Iranian Constitution. The rights of these minorities are specifically
addressed in Article 13 of the current Iranian constitution, which recognizes
Iranian Zoroastrians, Jews, and Christians as the officially recognized reli-
gious minorities. They are free to practice their religious ceremonies within
the boundaries of the law and can follow regulations regarding personal status
and religious teachings (Al Etoum et al. 2024; Alhawamdeh et al. 2023; Mel-
him et al. 2023).

To ensure the protection of these minorities, the Iranian constitution man-
dates the inclusion of representatives from religious minorities. Article 64 spe-
cifies that minorities have elected representatives, with Zoroastrians and Jews
each having one representative. These representatives take the constitutional
oath, mentioning their respective holy books, as stated in Article 67 of the
Constitution. Recently, the Islamic Consultative Assembly has decided that the
ransom for minorities should be the same as that for Muslims. Furthermore,
the Constitution of the IIR emphasizes that all Iranian people, regardless of
nationality or tribe, enjoy equal rights, and factors such as color, race, or lan-
guage are not considered grounds for discrimination.

The research employed a historical and descriptive-analytical approach to
examine the situation of minorities, with a specific focus on the Jewish mino-
rity, in Iran’s social and legal contexts (EI Rabbaie et al. 2019; Golovnev 2024).
Existing literature on the topic was collected and analyzed to understand the
evolution and challenges faced by this minority during the Iranian Islamic Revo-
lution. The study aimed to provide insights into how the revolution addressed
these challenges at both individual and collective levels.

To establish the legal and constitutional position of these minorities, the
research relied on historical and Persian-language books to explore the histo-
rical trajectory of the Jewish minority and the various stages they went through.
The significant challenges they encountered were also analyzed. Additionally,
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the study examined the stance of the Iranian constitution towards these minori-
ties and how their legal and constitutional positions were formulated.

LITERATURE REVIEW

The study identified several shared cultural features that distinguish the
Iranian and Jewish communities.

1. Fusion of nationalism with religion and sect: The historical connection
between Iran and Jewish Israelis reflects this fusion. Nationalist and religious
beliefs, combined with unique geographical conditions, contribute to this asso-
ciation. In the Iranian context, the Shiite sect serves as a model that expresses
the alliance between nationalism and religion. Similarly, the Jewish charac-
ter reflects the interdependence and harmony between Israeli identity and the
Jewish religion through Zionism. These characteristics are exemplified by the
Iranian Islamic Republic system and the State of Israel, which combine both
aspects.

2. Orientation to the past and future: Both the Iranian and Jewish characters
exhibit a deep connection to the past while envisioning the future. The Iranian
character is connected to the coming of the long-awaited Mahdi and the creation
of an international Islamic state, while the Jewish character is linked to the hope
of returning to the Promised Land. Both personas see the future as an extension
of the past, and they work to set the stage for their own objectives.

3. Civilizational renewal: The Jewish and Iranian individuals show a dedi-
cation to the evolutionary method of civilizational renewal. They actively
devise means and strategies to accomplish their goals because they see them-
selves as the center of society. Both personas pursued a permanent revolution
as their new governments took shape, with the goal of bringing humanity closer
to perfection from their own points of view.

4. Intellectual views supporting essential interests: The Jewish and Ira-
nian characters both anticipate the coming of a “Savior” who will bestow upon
them special abilities that no one else will possess at the end of time. Each
organization is divinely mandated, according to this view, to carry out a certain
function in guiding the world and advancing spiritual perfection. It turns into
a declaration of their inalienable claim to global dominance. But the historical
experiences these identities have had have reinforced their divine selection and
self-exclusivity, making them feel even more alone and alienated.

It is essential to examine the interplay between the Jewish and Iranian
personalities in light of their common experiences in order to comprehend the
tactics and policies that underpin the political systems of each nation. It also
clarifies how they interact with other nations in the area and with each other
(Hatamleh et al. 2023; Hatamleh 2024; Issa 2023a). Despite their seeming
political antagonism, Iran and Israel’s historical history has greatly influ-
enced their current dynamics. Their reconciliation depends heavily on their
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recollections of the Babylonian captivity. The Jews were set free from capti-
vity by Emperor Cyrus the First of Persia, who also gave them full citizenship
rights and allowed them to relocate in western Iran. Iranians saw the Jews as
valuable allies since they were instrumental in creating and maintaining the old
Achaemenid civilization. The two countries have maintained their historical
ties over the millennia, and they have interacted in the present era.

There were political, military, economic, and cultural exchanges between
Iran and Israel throughout the Pahlavi dynasty, especially under Mohammad
Reza Shah. This exchange persisted throughout the Islamic Republic, aiding
the government in overcoming financial and military obstacles in the conflict
between Iran and Iraq (Issa 2023b; Kisser, Perevalova 2024). Israel supplied
Iran with raw resources, weaponry, replacement parts, and strategic support. In
the context of the Greater Middle East initiative, it is imperative to comprehend
the reality of the relationship between Iranian and Jewish actors. In an effort to
increase their power at the expense of the Sunni environment, both parties share
a dislike of Sunni Islam and Arabs. They also share prophecies that seek to under-
mine [slamic sanctities in Mecca and Medina. Despite their apparent positions,
there may be covert cooperation between Iran and Israel, and future events may
reveal more about their true interactions at the ideological and national levels.

RELIGIOUS MINORITIES IN IRAN

In Iran, religious minorities are classified into three groups: Jews,
Christians, and Zoroastrians. This discussion specifically focuses on the Jewish
minority.

THE JEWS

The Jewish community is one of the oldest minorities in Iranian history,
maintaining a close connection with Persian civilization throughout the cen-
turies, even after the rise of Islam. Despite the fluctuations in Iran’s history,
the daily lives of Jews have continued alongside their fellow citizens. Jewish
institutions were established to manage religious and cultural affairs and pro-
vide education on Judaism.

The presence of Jews in Iran can be traced back to ancient times, and like
other societies, they developed various institutions to manage their religious
and cultural affairs and educate their community. Historical records indicate
that Emperor Cyrus, the founder of the Achaemenid Empire, liberated the Isra-
elites from Babylonian captivity and settled them in western Iran. The Jews
played a significant role in building Persian civilization and engaged in trade
and primary industries, which led to their prosperity.

Persian historians highlight that Cyrus allowed the Jews to return to Pale-
stine and even supported the construction of a temple in Jerusalem. Persian
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rulers continued Cyrus’s tolerant policies towards Jews in the Persian Empire.
Persian sources emphasize a period of prosperity for Jews, particularly in the
regions of Mesopotamia and Persia. Jews achieved economic success and held
significant positions, including within the Persian court.

Even with the emergence and spread of Islam in the East, including Iran,
the Jewish community maintained stability and achieved success. For instance,
during the Ilkhanid era, Saad Al-Dawla, a Jewish figure, served as a minister.
It is noteworthy that from the sixteenth to the nineteenth century, many Ira-
nian Jews converted to Islam for social and economic reasons. The history of
the Jewish minority in Iran is characterized by their integration into Iranian
society, their contributions to Persian civilization, and the tolerance they have
experienced during different periods.

According to Iranian claims, the Jewish community in Iran experienced
a phenomenon of adopting the Baha’i faith in the mid-nineteenth century.
The conversion of many Jews to the Baha’i faith was seen as a significant fac-
tor in their integration into Iranian society. As a result, many Jews chose to
conceal their religious identity by changing their names, converting to Islam,
or severing ties with the Jewish community, aiming to improve their social and
economic circumstances (Shariati 2016).

However, it is important to note that the Iranian regime does not recog-
nize the Baha’i faith as a legitimate religion. They consider it a political party
called Baha Al-Din, which opposes the Islamic regime and engages in activi-
ties against Islam and Shiites. As a result, the regime does not acknowledge
the Baha’is and views them as a party that spies for Isracl and aims to create
chaos against Islam and Shiite doctrine. Ayatollah Khomeini expressed this
perspective, considering the Baha’is a colonial party working for countries like
Russia, Britain, America, and Israel (Shariati 2001).

In the early twentieth century, the liberal movement in Iran gained
strength, bringing about transformations in the situation of Jews. The cultural
status of Jews improved, and they engaged in diverse economic activities.
Many Jews held positions in the army, government agencies, and significant
economic roles within the state. During the reign of Muhammad Reza Pahlavi,
the Iranian economy thrived due to the discovery of oil, and Jews played an
essential role in economic life. They were involved in sectors such as tourism,
education at universities, and various medical professions (Rushdbeigi 1989).

Regarding the recent relations between Iran and Jews, Iran was among
the first Islamic countries to recognize Israel in 1950, following Turkey. Iran
and Israel, both US allies, cooperated to counter Arab nationalists supported
by the Soviet Union. From 1941 to 1979, there was cooperation between Shah
Mohammad Reza Pahlavi and Israel, evidenced by economic, cultural, and
media agreements. Israeli intelligence service (Mossad) and the Iranian intel-
ligence agency, Savak, also collaborated. Iran was the first country to establish
active Zionist organizations, which later played a pivotal role in the Zionist
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movement in the region. Shah Muhammad Reza Pahlavi played a role in
improving Jewish charitable institutions, including Dr. Sapir Hospital, which
provided health services to Iranians for 60 years and served as a bridge between
the Jewish community and the Iranian people (Abbas 1984; Sternfeld 2014).

Throughout history, the Jewish community in Iran established institutions
to fulfill religious duties while adhering to Iranian laws, respecting the rights
of others, performing national duties, and upholding their religious principles.
Temples and schools were established for this purpose (The Constitution of
Iran 1986). The size of Iran’s Jewish community varies, with official figures
ranging between 45.000 and 50.000. Unofficial estimates suggest around thirty
thousand Jewish communities in Iran (Taheri 1996), while the largest rabbi in
Iran estimated their number at twenty thousand people. The US State Depart-
ment estimated the community at nine thousand, according to the Jewish Com-
mittee in Tehran. In terms of population, Jews in Iran constitute the second-
largest gathering after Israel'.

After the Iranian revolution, a distinction was made between Judaism
and Zionism. Fearing possible reprisals or expulsion, the Jewish community
made an effort to communicate and interact with Ayatollah Khomeini. Follow-
ing talks, Khomeini guaranteed their freedoms and rights by acknowledging
them and setting them apart from Zionists. He issued a fatwa that forbade any
attacks against Jews and offered them total security (Dashefsky et al. 2022).

The Iranian revolution distinguished clearly between Zionism and Juda-
ism as the revolution’s course became apparent. The Jewish community then
tried to get in touch with Khomeini and arrange a meeting because they were
worried about possible reprisals or being uprooted. After their talks, Khomeini
assured the Jews that their liberties and rights would be upheld by openly recog-
nizing their rights and stressing how they differed from Zionists. Khomeini also
issued a fatwa that forbade any acts of violence against Jews and offered them
total security.

Iran maintains that Jews are free to participate in various activities within
Iranian society, including celebrations, festivals, and education in subjects such
as calligraphy, language, history, art, and Jewish music.

After the Iranian Islamic Revolution on February 11, 1979, the relation-
ship with the Jewish community became strained, leading to the severance
of ties between Iran and Israel. Jewish leaders suspected of having question-
able connections with Israelis were arrested, and some were detained on sus-
picion of espionage for Israel. Iran clarified that most of the pressure faced
by the Jewish community during the revolution was not the fault of the revo-
lution itself but rather the result of significant pressure from Zionist institu-
tions to encourage Iranian Jews to immigrate to Israel. Consequently, Zionist

' Sayah R. Despite tension between Iran and Israel, Iran’s Jewish minority feels at home // PBS News.
2018. Nov. 27. URL: https://www.pbs.org/newshour/show/despite-tension-between-iran-and-israel-irans-
jewish-minority-feels-at-home (accessed: 10.07.2022).
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organizations actively promoted the immigration of religious minorities. As a
result, a wave of Jewish emigration from Iran ensued after the Iranian Islamic
Revolution, resulting in a gradual decrease in their numbers. The majority of
Iranian Jewish immigrants chose the United States as their destination, while
many others relocated to Israel. Economic hardships and a sense of insecu-
rity played crucial roles in motivating Jewish emigration, particularly to the
United States.

The Iranian revolution highlights that the Iranian Jewish community coex-
ists peacefully and harmoniously with their fellow citizens, despite certain
challenges. However, Zionist organizations took advantage of certain issues to
promote mass Jewish emigration from countries like Yemen, Egypt, and Iraq.
Along with migrations within minority groups and even among Muslims, this
tendency of migration had a severe influence on the Jewish communities in
Iran by causing a drop in their numbers. Nonetheless, Iranian Jews persisted
in their unwavering resolve to remain and carry on their lives in Iran. Because
Khomeini issued a fatwa prohibiting harm to them, and because he was com-
mitted to their safety, they did not experience major persecution. This improved
their relations with Iranian officials and Jewish communities as well as with
their non-Muslim countrymen and the society in which they lived. They also
promoted ties with Islamic establishments.

It is worth mentioning that the relationship between Iranian Jews who
immigrated to Israel remains unbroken, with a deep loyalty to their Iranian
heritage and identity. Most of these people have nostalgia for Iranian culture
and travel to Iran, and they are against any military coalition against the coun-
try. Jews persisted in Iran throughout the revolution, as evidenced by their par-
ticipation in a number of official institutions. Jewish youth were also found on
the battlefronts, making sacrifices and becoming prisoners of war during con-
flicts imposed on Iran. The Jewish community actively supported the army in
these battles, and their presence resonated throughout. Moreover, Iran erected
a memorial during the revolution to honor the Jewish community as heroes and
commemorate their sacrifices.

After the establishment of stability under the Islamic Republic regime in
Iran, the social rights of Jews were observed based on Islamic laws, following
the principles governing the treatment of Ahl al-Dhimah (People of the Book),
which consider the shared aspects and commonalities between Islam and Juda-
ism. However, some matters were considered secondary or private concerns
by the revolution (Yashibi 2014).

At present, the Jewish community resides in central Tehran and is repre-
sented by an association or public forum. The association comprises 15 found-
ing members who are elected every three years by the entire Jewish population
of Iran, in accordance with the existing laws. The election results are submitted
to the Ministry of Interior as mandated by the Law of Parties and Associations.
Legally, the “League” of Jews in Tehran operates under the supervision of the
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Endowment and Charitable Matters Organization, but its day-to-day affairs are
managed independently by the General Authority and the inspectors of the Jew-
ish Community Committee. This forum serves as an overseeing body for the
Jewish community, responsible for the management and care of schools, syna-
gogues, kindergartens, and facilities for the elderly. Thus, the General Forum
of Jews in Tehran and other Iranian cities acts as a social institution, organizing
the Jewish community and providing various services, social care, and chari-
table assistance. This organization has played a significant role in promoting
Jewish religion and culture to a wider audience and supporting the younger
generation within the community. Additionally, the Jewish Forum in Iran acts
as a civil status department and a judicial authority, handling Jewish-related
cases in the courts of the Islamic Republic of Iran. Conversely, Iranian courts
consult the forum of the Jewish community and Jewish references when mak-
ing judgments on cases, disputes, and matters concerning the personal rights
of Jews (Westreich 2012).

With the establishment of the Islamic Consultative Council, religious
minorities, including Jews, gained representation. Jews have a seat in the
council’s sessions, except for the first session, in which their representation
was accepted by Ayatollah Behbehani. Following the victory of the Islamic
Republic, Jews also became members of the Constitutional Experts Council,
known as “Shour-ye Negahbn”. They maintain a visible presence in Iranian
legal institutions to protect their social and religious rights. In Iran, there are
approximately 44 synagogues and Jewish cemeteries. Notable tombs include
those of the prophets Daniel in Shush, Habakkuk in Tuiserkan, Esther and
Mordechai in Hamedan, and the shrine of Sarah (the daughter of Asher) near
Isfahan (Westreich 2012).

Cities like Tehran, Hamadan, Isfahan, Shiraz, Kermanshah, Rafsanjan,
Borujerd, and Shush-Shustar-Nahavand-Kashan hold special significance for
the Jewish community in Iran. In these cities, there are associations with
elected members and charitable institutions that have long been instrumental
in addressing the social, health, and economic challenges faced by Jews. The
Jews have successfully maintained their cultural community and established
numerous schools that operate within the framework of the state’s education
laws (Yashibi 2014). They celebrate official holidays corresponding to their
festivals and occasions, with the Passover holiday lasting for a week (Sha-
riati 2016).

Since the victory of the Islamic Republic, Jews have been permitted to
expand their religious and social institutions, including synagogues, schools,
cultural organizations, and groups for youth and women. They have also been
given permission to establish more references, establish a public library, and
set up social welfare centers. Additionally, they are allowed to open kosher
meat shops in areas inhabited by Jews and in Jewish cities, adhering to Jewish
dietary laws. The Jewish community actively publishes books and pamphlets
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promoting and preserving Jewish culture, with publications like the “July” bul-
letin and the monthly magazine “Pina’s Horizon being supervised by mem-
bers of the Jewish community. Furthermore, the Jewish community owns the
“Prochim” publishing house, which plays a significant role in publishing books
and conducting research in multiple languages in Iran (Yashibi 2014). The Chief
Rabbi of Iran has mentioned that conditions for Jews in Iran are improving,
with Jewish schools being allowed to close on Saturdays, the renovation of a
Jewish ritual bath (mikveh) in Tehran, and the presence of kosher restaurants
in Tehran, Shiraz, and Isfahan that adhere to Jewish law. Additionally, a Jewish
religious school has been established in Tehran, from which Jewish students
graduate to become future rabbis.

In terms of employment and professions, Jews in Iran are engaged in
self-employment, working across various sectors such as manufacturing, ser-
vices, specialized trades (including medicine, engineering, and art), as well as
in the fields of art and academia. Many Jews have achieved notable degrees
in the Sports Olympiad and have become well-known authors and researchers
(Jafari Langroudi 2008).

At present, the majority of the Jewish minority in Iran are primarily
engaged in trade and self-employment. While there are no legal obstacles to
their employment, certain positions, such as roles in the judiciary and secu-
rity services, are prohibited for Jews and other religious minorities. The Jew-
ish community in Iran relies on three main institutions: The Jewish religious
authority, the representative of Jews in the Islamic Consultative Assembly, and
the Board of Directors of the Jewish Community in Tehran. The invitation to
Judaism is limited to the Jewish sect itself, with no active efforts to invite other
minorities or encourage conversion to Judaism (Shariati 2016).

In recent years, the Iranian revolution has promoted interfaith dialogues,
with active participation from Jewish intellectuals in conferences and meet-
ings. Their aim has been to use these dialogues as an opportunity to express
their perspectives, bridge the gap between Judaism and Islam, and reduce
religious differences by emphasizing commonalities. Throughout history, Ira-
nian Jews have maintained a cultural relationship with their fellow Iranian
citizens. The Islamic government has taken measures to prevent the perse-
cution experienced by Jews in other Islamic countries, which led to mass
migrations.

Iranian society is generally known for its tolerance and strong social bonds
among neighbors, friends, and colleagues, as acknowledged by American-Iranian
journalist Karmel Melamed. Robert Khalider, a member of the Board of Direc-
tors of the Jewish Synagogue, confirms that the 1979 Islamic Revolution was
a significant milestone for Iranian Jews, granting them rights and the freedom
to practice their beliefs and rituals. As a result, they have become more devout
and are committed to the religious and cultural freedoms provided to them.
However, there has been an increase in propaganda targeting Jews, their sacred
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sites, and rituals, causing concerns among Jewish community leaders in Iran.
Nonetheless, Jews enjoy a certain degree of freedom of expression, and they
have not hesitated to express their anger and objection to statements made by
Iranian President Ahmadinejad, such as his denial of the Jewish Holocaust,
which received significant international attention. Maurice Motamed, the
Jewish representative in the Iranian parliament, affirms that Iranian society
and the government do not harbor hostility towards Jews or their faith (Stern-
feld 2014).

On the other hand, Iranian Jewish writers eagerly express their love and
affiliation to Iran, consistently defending their homeland. The book “Iranian
Jews” by Ali Asghar Mostafavi serves as a valuable source for understanding
the role of Iranian Jews within the country. According to the book, Iran holds
great significance for Jews as the land associated with Cyrus the Great, their
savior. It encompasses the resting places of Esther and Mordecai, as well as the
prophets Daniel and Habakkuk. Iran also holds the tomb of Shushandukht, the
loyal Jewish wife of King Yazdegerd I, and Benjamin, the brother of Prophet
Joseph (peace be upon him). Since the conquest of Babylon by King Cyrus,
many Jews have migrated to Iran, leading Jews worldwide to hold deep reve-
rence for the land (Shariati 2016).

Despite the establishment of Israel as a Zionist government, which
encouraged Iranian Jews to immigrate, they have chosen to remain in Iran.
The number of Jews migrating from European countries to Israel far surpasses
those who have left Iran for Palestine. Iranian Jews reject the invitation to emi-
grate to Palestine, as their love for Iran exceeds their attachment to Jerusalem.
They do not have political interests but instead focus solely on their worship
and prayers, as emphasized by an Iranian rabbi. However, there is apprehension
about the reaction of Iranian society, which is why they express condolences
for figures like Qassem Soleimani after their assassination. Jewish sources
mention various measures implemented by Iran to discourage Jewish families
from emigrating, such as travel restrictions allowing only one family member
to travel at a time and placing them under surveillance. Despite these measures,
the continued survival and non-immigration of the Jewish community in Iran
can be attributed to the security and protection they receive, the support of the
Iranian state, their strong attachment to the land, and the economic prosperity
they enjoy (Dashefsky et al. 2022). Zionist attempts to instill fear and terror
among Iranian society to motivate Jews to leave their homeland and return to
Israel have proven unsuccessful. Consequently, the majority of Jews have cho-
sen to remain in Iran, actively participating in the lives of their fellow citizens
and providing support during both challenging and peaceful times (Sternfeld
2014).

The Jewish associations and intellectual community in Iran have been
unafraid to voice their criticism of Zionist principles in their discussions and
publications. This is exemplified by a speech delivered by Mr. Harun Yashaiyi,
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the editor-in-chief of Tammuz newspaper, in 1986 at the University of Tehran’s
Faculty of Law and Political Sciences. Yashaiyi, affiliated with the Association
of Jewish Intellectuals in Iran, shed light on the intellectual and ideological dif-
ferences between Jews and Zionists by drawing on the perspectives of Jewish
philosophers and religious leaders.

These writers effectively depict the dynamic interaction between Ira-
nian and Jewish identities. Despite the Iranian government’s hostility
towards Israel and its prohibition of communication between Iranian Jews
and Israel, there are still underlying connections, although they may not be
openly acknowledged. Some of these connections run deep, as many Ira-
nian Jews maintain strong ties with their families in Israel. Some have even
managed to visit Israel through third-party countries. Moreover, Iran serves as
a sought-after refuge for the Lev Tahor Jewish extremist anti-Zionist group,
which openly expresses its loyalty to the Iranian Supreme Leader and the
Iranian state. Additionally, a number of Israelis with Iranian roots advocate
for the revival of the historical friendship between the two countries. It is
also important to break down barriers between Iranian Jews and the Iranian
people, as emphasized by Iranian Jews in Israel, who emphasize the strong
bonds and similarities they share with the Iranian people regardless of the
policies of the Iranian government. They argue that the perceived Zionist
hostility in Iran is merely a reflection of the Iranian government’s propa-
ganda, a sentiment echoed by many Iranian Jews in Israel. Of course, this
understanding relies on the absence of any conflict between Israeli national
identity and Persian ethnic and cultural identity. A comparative and analyti-
cal study further reveals the communication elements and overlaps between
these two groups (Jafari Langroudi 2008).

COMMON CULTURAL FEATURES BETWEEN IRAN AND ISRAEL

Iran and Israel share common cultural characteristics that blend nation-
alism, religion, and sect. Their intertwined legendary histories are rooted in
narratives passed down through generations, nourished by religious and secta-
rian beliefs, as well as the unique geographical environment. The Iranian iden-
tity has established a strong connection between Islamic religion and ancient
Iranian intellectual and cultural heritage, particularly through the Shiite sect,
which represents a fusion of nationalism and religion. Similarly, the Jewish
identity has fostered interdependence and harmony between the Israeli persona-
lity and the Jewish religion through the Zionist movement, where nationalism
takes on religious significance and religion is intertwined with nationalism.
While not delving into specific details, it is noteworthy that both the Islamic
Republic system in Iran, based on the principle of the guardianship of the jurist,
and the State of Israel, based on a religious system, serve as living examples
of this characteristic blend between the two identities.
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Another shared feature is the orientation of both personalities towards the
past and the future, viewing the future as a continuation and reflection of the
past. For the Jewish personality, the future is tied to the dream of returning to
the Promised Land, while for the Iranian personality, it is linked to the awaited
Mahdi and the establishment of a global Islamic government. Both devote
efforts to prepare the necessary time, place, and conditions for these future
events, including the establishment of an Islamic Republic under the rule of
the Faqih or Imam. The events shaped by the Iranian and Jewish personalities
demonstrate their hope, dedication, and creative thinking in pursuing a renewed
revolutionism that positions them at the center of civilization.

From their different points of view, they create ways and means to accom-
plish their objectives and dreams, hoping to guide humanity towards perfection.
Intellectual impressions are employed by Iranian and Jewish personalities to
further their own goals. They feel unique and exclusive, differentiating them-
selves from others due to their unshakable faith in the coming of a savior at
the end of time. This belief is used as a means of achieving a divine mission
for each of the two peoples, which is to lead the world by advancing the notion
of spiritual perfection that each of the two personas embodies. Their historical
duty, a civilizing role that symbolizes the holy right to exert their sovereignty
over the globe, is given to them by this imagined qualification. Their sense of
alienation and isolation is reinforced by historical events, but it is nonetheless
understood in the context of self-exclusivity and divine selection. It is impor-
tant to study the historical contacts between Iranian and Jewish characters
because it clarifies many of the methods and policies that underpin each coun-
try’s political systems.

The reality of Iran-Israeli relations is not entirely reflected in the seeming
dispute and political animosity between them. Trends today provide witness to
the influence of past exchanges. For example, the Jews were saved from their
plight by Emperor Cyrus I of Persia, who also gave them citizenship rights in
his empire in western Iran. As recompense, the Jews contributed greatly to the
development of the Achaemenid culture, earning them a unique status among
Iranians akin to that of Cyrus among the descendants of Israel. With Iranian
help, this Jewish role persisted over the centuries. The ways in which the two
personalities interacted in the fields of politics, military affairs, economics, and
culture were also obvious in the modern era, especially during the Pahlavi era,
especially under Muhammad Reza Shah.

During the Iran-Iraq conflict, this connection gave the Islamic Republic
of Iran the weaponry, resources, financial assistance, knowledge, and tech-
nical means it needed to overcome the economic and military blockade. It is
essential to comprehend the reality of the interactions between Jewish and
Iranian characters within the context of the Greater Middle East initiative.
Their predictions demonstrate harmony and compatibility, and both persona-
lities uphold their interests as the cornerstone of their beliefs and work to
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expand at the expense of the Sunni environment. This allows them to assume
public positions that may not reflect the true nature of their hidden dealings,
justified by national or ideological thought, which may be revealed by future
events.

CONCLUSIONS

The primary objective of the study is to examine how the role of Iran’s
Jewish minority has evolved in modern history. It investigates the minority’s
perspective on the Islamic Revolution and their involvement in associated
developments and events, particularly their interaction with the Iranian state
and its institutions. The study acknowledges the general framework estab-
lished by the Islamic Revolution to engage with the Jewish minority in civil
and political matters. Despite external influences, such as Israel’s attempts to
recruit spies from the Jewish community, the Jewish minority generally lives
harmoniously within Iranian society. It is important to note that any negative
reactions from the Iranian regime towards this minority are not directed at the
entire Jewish community and do not involve efforts to displace Iranian Jews
in order to discredit the regime’s image.

The existence of a significant Jewish minority in Iran reflects their desire
to remain in their homeland. Although the slogan “Death to Israel” is frequently
chanted in Iranian mosques and political forums, it has never been interpreted
as targeting the Jewish minority within Iran. Even during times when Israel
intensified its actions against Palestine and Lebanon, there were no negative
reactions towards the Jewish minority in Iran. This suggests a deep level of
tolerance towards Jews from the state, the revolution, and the Iranian peo-
ple. Overall, the situation and conditions of the Jewish minority in Iran are
relatively better compared to those experienced by other ethnic and sectarian
minorities who have faced intolerance and discrimination under the Iranian
revolutionary regime.
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